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GENESIS vi, 5. 


And GOD ſaw that the wickedneſs of man 
was great in the carth, and that every 
imagination of the thoughts of his heart 
was only evil continually. 


1. - tn 9 widely different is this from 

? the fair picture of human nature, 

i H -; which men have drawn in all ages! 

N The writings of many of the anti- 

B. ents abound with gay deſcriptions of 

the dignity of men: whom ſome of 
them paint as having all virtue and happineſs in 
his compoſition, or at leaſt entirely in his power, 
without being beholden to any other being : yea, as 
ſelf- ſufficient, able to live on his own ſtock, and lit- 
tle inferior to God himſelf, 

2. Nor have heathens alone, men who were guid- 
ed in their reſearches by little more than the dim 
light of Reaſon, but many likewiſe of them that 
bear the name of Chriſt, and to whom are intruſted: 
the oracles of God, ſpoke as magn:;ficently con- 
cerning the nature of man, as if he were all inno- 
cence and perfection. Accounts of this kind have 
particularly abounded in the preſent century; and 
perhaps in no part of the world more than in our 
own country. Here not a iew perſons of ſtrong 
underſtanding, as well as extenſive learning, have 
employed their utmoſt abilities to ſhew, what they 
termed. The fair fide of human nature.” And 
it muſt be acknowledged, that if their accounts of 
him be juſt, man is ſtill but a little loxwer than the 
angels, or (as the words may be more literally ren- 
dered) à little leſs than God. 
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3. Is it any wonder, that theſe accounts are very 
readily received by the generality of men ? For who 
is not eaſily perſuaded to think favourably of him- 
felt ? Accordingly writers of this kind are almoſt uni- 
verſally read, admired, applauded, And innume- 
rable are the converts they have made, not only in 
the gay, but the learned world. So that it is now 
quite unfaſhionable to talk otherwiſe, to ſay any 
thing to the diſparagement of human nature! which 
is generally allowed, notwithſtanding a few 1nfirmi- 
ties, to be very innocent and wiſe and virtuous. 

4. But in the mean time what muſt we do with 
our Bibles? For they will never agree with this. 
Theſe azcounts, however pleaſing to fleſh and blood, 
are utterly irreconcileable with the ſcriptural. The 
Scripture avers, That by oze man's diſobedience, all 
men <vere conſtituted ſinners: that in Adam all died, 
ſpiritually died, loſt the life and the image ot God; 
that fallen ſinful Adam then begat a /on in his own 
likeneſs : nor was it poſſible he ſhould beget him in 


any other: for <vho can bring a clean thing out a 


waclean ? That conſequently eve as well as other 
men, were by nature, dead in treſpaſſes and fins, ævith- 
out hope, without God in the <vorld, and thereſore chil- 
dren of wrath: that every man may ſay, [vas ſhap- 
en in qvickedneſs, and in fin did my mother conceive me. 
That there is no difference, in that all lame finned, and 
come ſhort ef the glory of God: of that glorious image 
of God, wherein man was originally created. And 
hence when the Lord looked down from heaven upon 
the children ef men, he ſaw they were all gone out of the 
æuay, they avere altogether become abominable, there was 
none righteons, uo not one, none that truly /orght after 
God: — Juſt agrecable this to what is declared by 


the Holy Ghoſt, in the words above recited, God 


/awv, when he looked down from heaven before, that 
the wickedneſs of man vas great in the earth ; ſo great, 
that cvery imagination of the thoughts of his heart was 
only evil continually. | 

This is God's account of Man; from which I 


ſhall take occahon, .#ir/?, To ſhew what men were 


before the flood; Sccondiy, to enquire, TR 
they 


\ 


26; 
they are the ſame now? And, Thirdly, To add ſome 
l inferences. 


„ I. 1. 1 am, Firf, By opening the words of the 
; text, to ſhew, what men were before the flood. 
: And we may fully depend on the account here given. 
; © For God ſaw it, and he cannot be deceived. He /azv, 
N that the wickedneſs of man was great. Not of this or 
N that man; not of a few men only: not barely of the 
5 greater part, but of man ingeneral, of men univerſal- 
a ly. The world includes the whole human race, every 

partaker of human nature. And it is not eaſy ſor us 
1 to compute their numbers, to tell how many thou- 
ſands and millions they were. The earth then re— 


i tained much of its primeval beauty and original fruit- 
| fulneſs. The face of the globe was not rent and 
4 torn, as it is now: and ſpring and ſummer went 
„ „ band in hand, *Tis therefore probable, it afforded 
| ſuſtenance for far more inhabitants, than 1t is now 
: capable of ſuſtaining ; and theſe muſt be immenſely 
z -} multiplied, while men begat ſons and daughters for 
;' - fevenor eight hundred years 3 Yet among 
r all this inconceiveable number, o Noah found fa- - 


. vour with God, He alone (perhaps including part of 
- _ his houſhold) was an exception from the univerſal 
- -» wickedneſs, . which by the juſt judgment of God, in 


a ſhort time after, brought on univerſal deſtruction. . 


1 | Allthe reſt were partakers in the ſame guil:, as they 
e were in the ſame puniſhment. 
| 2, God /a to all the imaginati:ns of the thoughts of his 
7 
4 heart, —Oft his ſoul, his inward man, the ſpirit with- 
# in him, the principle of all his inward and outward . 
o motions. He /awv all the imaginationss It is not 
poſſible to find a word of a more extenſive fignifi- 8 
1 cation. It includes whatever is formed, made, fabri- 
+ cated within; all that is, or paſſes in the ſoul ; 
„ £very inclination, affection, paſſion, appetite; every 
 * temper, deſign, thought. it muſt of conſequence: 
4 


include every word and action, as naturally flow- 
ing from theſe fountains ; and being cither good or 
| A 3 8 


3 
evil, according to the fountain from which they ſe- 
verally flow. 


3. Now God /aw that ail this, the whole there- 


of auas cuil, contrary to moral rectitude; contrary 
to the nature of God, which neceſſarily includes all 
good; contrary to the divine will, the eternal ſtand- 
ard of good and evil: contrary to the pure, holy 
image of God, wherein man was originally created, 
and wherein he ſtood, when God ſurveying the 
works of his hands, ſaw them all to be very good : 
contrary to juſtice,. mercy.and truth, and to the eſ⸗ 
ſential relations, which each man bore. to his Cre- 
ator and his. tellow-creatures.. 


4. But was there not good mingled with the evil? 
Was there not. light intermixt with the daikneſs ? 


No, none at all: God /av bat the. whole imagination 


2. 
of the heart of man was only evil. It cannot indeed 


be denied, but many of them, perhaps all, had good 
motions put into their hearts, For the Spirit of God 
did then alſo frive <vith man, if haply be might re- 
pent; more eſpecially during that gracious reprieve, 
the hundred and twenty years, while the ark was 
preparing. But ſtill 2 his fleſh drvelt no good thing, : 

all his nature was purely evil It was wholly con- 
ſiſtent with itſelf, and unmixt with any thing of an 
oppolite nature, 


However it may ſtill be matter of enquiry, 
« Was there no intermiſſion of this evil? Were there 
no lucid intervals, wherein ſomething good might be 
found in the heart of man?” We are not here to con- 
ſider, what the grace of God might occaſionally work 
in his foul. And abſtracted from this, we have no 
reaſon to believe, there was any intermiſſion of that 
evil, For God who /a:v the whole imagination of the 
thoughts of his heart to be, only evil, ſaw likewiſe, that 
it was always the ſame, that it avas only evil conti- 
nually: every year, every day, every hour, every 
moment. He never deviated into good. 


II. Such is the authentic account of the whole 
race of mankind, which He who kneweth what is 
in 
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in man, who ſearcheth the heart, and trieth the 
reins, hath left upon record for our inſtruction. Such 
were all men before God brought the flood upon 
the earth! We are, Secondly, to enquire, Whether 
they are the ſame now? 
1. And this is certain, that the ſeripture gives us 
no reaſon to think any otherwiſe of them. On the 
contrary, all the above cited paſſages of ſcripture 
refer to thoſe who lived after the flood. It was a- 
bove a thouſand: years after, that God declared by 
David, concerning the children of men, 7 hey are all 
gone out of the way of truth and holineſs, there is none 
righteour, nog not one, And to this bear all the pro- 
phets witneſs, in their ſeveral generations. So Jaiab, 
concerning God's peculiar people, (and certainly the 
heathens were in no better condition) Te qwhole head 
is ſick, and the whole heart faint; From the ſole of the 
foot, even unto the head, there is no ſoundneſs, but 
awornds and bruiſts and putrifying ſores. The ſame ac- 
count is given by all the apoſtles, yea, by the whole 
tenor of the oracles of God. From all theſe we learn, 
concerning man in his natural ſtate, unafſiſted by the 
grace of God, that all the imaginations of the thoughts 
77 his heart are till eil, only evil, and that continues 
ally, 
% And this account of the preſent ſtate of man, 
is confirmed by daily experience. It is true, the na- 
tural man diſcerns it not: and this is not to be won- 


dered at. So long as a man born blind, continues fo, 


he is ſcarce ſenfible of his want. Much leſs, could 
we ſuppoſe a place where all were born without nght, 
would they be ſenſible of the want of it. In like 
manner, ſo long as men remain, in their natural 
blindneſs of underſtanding, they. are not ſenſible of 
their ſpiritual-wants, and of this in particular. But 
as ſoon as God opens the eyes of their underſtanding, 
they ſee the ſtate they were in before:. they are then 
deeply convinced, that every man living, themſelves 
eſpecially, are by nature altogether wanity, that is, 

folly and ignorance, fin and wickedneſs. 
3. We ſee, when God opens our eyes, that we 
were before 4625 % K be without God or rather 
Atheiſts 


1 
Aibeiſis in the woald. We had by nature no know- 
ledge of God, no acquaintance. It is true, as ſoon 
as we came to the uſe of reaſon, we learned the 12 
wi/ible things of God, even his eternal power and godhead, 
from the things that are made, From the things that 
are ſeen, we inferred the exiſtence of an eternal, 
powerful being, that is not ſeen, But ſtill, altho* we 
acknowledged, we had no acquaintance with Him, 
And we know there is an emperor of China, whom 
yet we do not know ; ſo we knew, there was a king 


of all the earth; but yet we knew him not. Indeed 


we could not, by any of our natural faculties, By 
none of theſe could we attain the knowledge of God. 
We could no more perceive him by our natural un- 
derſtanding, than we could fee him with our eyes. 
For no one knoweth the Father but the Son, and be to 
evhom tbe Son willeth to reveal him, And no one knows 


eth the Son but the Father, and he to whom the Father 


rewealeth him. 
4. We read of an ancient king, who being deſirous 


to know, what was the natural language of men, in 


order to bring the matter to a certain iſſue, made the 
following experiment. He ordered two infants as 
ſoon as they were born, to be conveyed to a place 
prepared forthem, where they were brought up with- 
out any inſtruction at all, and without ever hearing 


any human voice. And what was the event? Why, 
That when they were at length brought out of their 


confinement, they ſpake no language at all ; they 
uttered only inarticulate ſounds, like thoſe of other 


animals. Were two infants alſo tobbe brought vp - 
from the womb, without being inſtructed in any re- 


ligion, there is little room to doubt, but (unleſs the 

race of God interpoſed) the event would be juſt the 
| ay They would have no religion at all: they 
would know no more of God, than the beaſts of the 
field, than the cuil as colt. Such is natural reli- 


gion ! Abſtracted from traditional, and from the in- 


fluences of God's Spirit. 


5. And having no knowledge, we can have no 


love of God: we cannot love him we know not. 


Moſt 
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Moſt men talk indeed of my God, and perhaps 
imagine that they do, At leaſt, few will acknow- 
ledge they do not love him: but the fact is too plain 


to be denied, No man loves God by nature, no 


more than he does a ſtone or the earth he treads on. 
What we love, we delight in ; but no man has natu- 
rally any delight in God. In our natural ſtate, we 
cannot conceive, how any one ſhould delight in him, 
We take no pleaſure in him at all; he is utterly 
taſteleſs to us. To love God! It is far above, out of 
our fight, We cannot naturally attain unto it. 


6. We have by nature not only no love, but no 
fear of God. It is allowed indeed, that moſt men 
have, ſooner or later, a kind of ſenſeleſs, irrational 
fear, properly called /zper/{izion, though the blunder- 
ing Epicureans gave it the name of religion. Yet even 
this is not natural, but acquired ; chiefly by conver- 
ſation or from example. By nature, God 7s not in all 
our thoughts; we leave him to manage his own af- 
fairs, to fit quietly, as we imagine, in heaven, and 
leave us on earth to manage ours. So that we have 
no more of the fear of God before our eyes, than of 
the love of God in our hearts, | 


7. Thus are all men Athei/?s in the world, But 
Atheiſm itſelf does not ſcreen us from zdolatry. In 
his natural ſtate, every man born into the world 
13 a rank idolater. Perhaps we may not be ſuch in 
the vulgar ſenſe of the word. We do not, like the 
idolatrous heathens, worſhip molten or graven ima- 
ges. We do not bow down to the ſtock of a tree, 
to the work of our own hands. We do not pray 
to the angels or ſaints in heaven, any more than to 
the ſaints that are upon earth. But what then? We 
baweſet up our idols in our Hearts: and to theſe webow | 
down and worſhip them: we worſhip ourſelves, 
when we pay that honour to ourſelves which is due 
to God only. Therefore all pride is idolatry : it is 
aſcribing to ourſelves what is due to God alone. And 
altho* pride was not made for man, yet where is the 

man 


a 


man that is born without it ? But hereby we rob 
God of his unalienable right, and idolatrouſly uſurp 
his glory. | | 

8. But pride is not the only fort of idolatry, 
which we are all by nature guilty of. Satan has 
ſtamped his own image on our heart in il alſo, 
Iwill, ſaid he before he was caſt out of heaven, J 
vill fit upon the fides of the north. I will do my own 
will — pleaſure, independently on that of my 
Creator. The ſame does every man born into the 
world ſay, and that in a thouſand inſtances. Nay, 
and avow it too, without ever bluſhing upon the 
account, without either fear or ſhame. Aſk the 
man, Why do you do this?” He anſwers, ** Be- 
cauſe IJ had a mind to it.“ What is this but, “Be- 
cauſe it is my will;“ that is in effect, becauſe the 
devil and I are agreed : becauſe Satan and I govern 
our actions, by one and the fame principle. The 
will of God, mean time, is not in his thoughts, is 
not confidered in the leaſt degree: altho it be the 
ſupreme rule of every intelligent creature, whether 
in heaven or earth, reſulting from the eſſential, 
unalterable relation, which all creatures bear to their 
Creator. 

9. So far we bear the image of the devil, and 
tread in his ſteps. But at the next ſtep we leave 
Satan behind, we run into an idolatry whereof he 1s 
not guilty ; I mean, love of the world, which is now 
as natural to every man, as to love his own will, 
What is more natural to us, than to ſeek happineſs 
in the creature inſtead of the Creator? To ſeek that 
ſatis faction in the works of his hands, which can be 
found in God only? What more natural than the 
deſire of the fleſh ? That is, of the pleaſure of ſenſe 
in every kind? Men indeed talk magmficently of 
deſpiſing theſe low pleaſures, particularly men of 
learning and education. They affect to ſet looſe 
to the gratification of thoſe appetites, wherein they 
ſtand on a level with the beaſts that periſh, Bur it 
is mere affectation; for every man is conſcious to 
himſelf, that in this reſpect he is by nature a "ry 
beaſt. 


r 


re 


1 
beaſt. Senſual appetites, even thoſe of the loweſt 


kind, have more or leſs, the dominion over him. 
They lead him captive, they drag him to and fro, 


in ſpite of his boaſted Reaſon. The man, with all 


e 


felt in his own brea 


his good-breeding and accompliſhments, has no pre- 
eminence over the goat : nay, it 1s much to be doubt- 


ed, whether the beaſt has not the pre-eminence over 


him? Certainly he has, if we may hearken to one 
of their modern oracles who very decently tells us, 


“ Once in a ſeaſon, beaſts too taſte of love; 
40 2 the beaſt of reaſon is its ſlave, 
% And in that folly drudges all the year.“ 


A conſiderable difference indeed, it muſt be allowed, 
there is between man and man, ariſing (beſide that 
wrought by preventing grace) from difference of 
conſtitution, and of education, But notwithſtand- 
ing this, who, that is not utterly ignorant of him- 
ſelf, can here caſt the firſt ſtone at another? Who 


can abide the teſt of our bleffed Lord's comment on 


the ſeventh commandment ? He that looketh upon a 
woman to luſi after her, hath committed adultery with 
her already in his heart ? So that one knows not which 
to wonder at moſt, the ignorance or the inſolence of 
thoſe men, who ſpeak with ſuch diſdain of them 
that are overcome by deſires, which every man has 

i ! The defire of every pleaſure 


of ſenſe, innocent or not, being natural to every 
child of man. 


10. And fo is the re of the eye, the defire of the 


| pleaſures of the imagination. Theſe ariſe either 


n 


from great, or beautiful, or uncommon objects: 
if the two former do not coincide with the latter; 
for perhaps it would appear, upon a diligent enquizy, 
that neither grand or beautiful objects pleaſe, any 


longer than they are zen: that when the novelty 


of them is over, the greateſt part at leaſt, of the 
pleaſure they give is over; and ia the ſame pro- 


Portion as they become familiar, they become flat 


and 


( un ) 


and inſipid. But let us experience this ever ſo oft- 
en, the ſame defire will remain ſtill, The inbred 
thirſt continues fixt in the ſoul: nay, the more it is 
indulged, the more it increaſes, and incites us to 
follow after another, and yet another object, altho' 
we leave every one with an abortive hope, and a 
deluded expectation, Yea, 


« The hoary fool, who many days 
Has ſtruggled with continued ſorrow, 
Renews his hope and fondly lays 
The deſperate bet upon to-morrow ! 


4% To-morrow comes! *Tis noon! *Tis night! 
This day like all the former flies : 
Yet on he goes, to ſeek delight 
To-morrow, till to-night he dies.!” 


11. A third ſymptom of this fatal diſeaſe the 
love of the world, which is fo deeply rooted in 
our nature, is the pride of life, the deſire of praiſe, 
of the honour that cometh of men. This the greateſt ad- 
mirers of human nature allow to bc ſtrictly natural: 
as natural as the fight or hearing, or any of the 
external ſenſes. And are they aſhamed of it, 
even men of letters, men of refined and improved 
underſtanding ? So far from it, that they glory 
therein; they applaud themſelves for their love of 
applauſe! Yea, eminent Chriſtians, ſo called, make 
no difficulty of adopting the ſaying of the old, vain 
Heathen, Auimi diſſoluti ct, & nequam negligere guid 
Ae fe homines ſentiant: Not to regard what men 
think of us, is the mark of a wicked and abandoned 
mind.” So that to go calm and unmoved thro? honour 
and diſhonour, thro" evil report and good report, is with 
them a ſign of one that is indeed not ft to live ; away 
with ſuch a fellow from the earth. But would one ima- 
gine, that theſe men had ever heard of Jeſus Chriſt 
or his apoſtles? Or that they knew who it was that 
faid, How can ye believe, wwho receive honour one of 
. another, and ſer not that honour aubich cometh of wy 

only ? 


(13) 


| ovty ? But if this be really ſo: if it be impoſſible to 


believe, and conſequently to pleaſe God, ſo long as 


1 we receive or feck honour one of another, and ſeek not 
3 the honour which cometh of God only: Then in what a 


condition are all mankind ! The Chriſtians as well 
as the Heathens ! Since they all ee, honour one of 
another! Since it is as natural for them fo to do, 
themſelves being the judges, as it is to ſee the light 

which ſtrikes upon their eye, or to hear the found 
which enters their ear: yea, fince they account it 
the ſign of a virtuous mind, to ſeek the praiſe of 
men; and of a vicious one, to be content with Je 
* bonour which cometh of God only / 


- ta “ 


J III. 1. I proceed to draw a few inferences from 
what has been ſaid. And, %, from hence we may 
learn one grand, fundamental difference between 
Chhriſtianity, confidered as a ſy ſtem of doctrines, and 
the moſt refined Heatheniſm. Many of the antient 
I have largely deſcribed the vices of parti- 
cular men. They have ſpoken much againſt their 
4 covetouſneſs or cruelty, their luxury or prod; igality, 
1 have dared to ſay, That“ no man is born 
without vices of one kind or another,” But ſtill, as 
none of them were apprized of the fall of man, ſo 
none of them knew his total corruption, "They 
knew not that all men were empty of all good, and 
filled with all manner of evil. They were wholly 
ignorant of the entire depravation of the whole * 
man nature, of every man born into the world, 
every faculty of his ſoul, not ſo much by thoſe * 
ticular vices, which reign in particular perſons, as 
by the general flood of atheiſm and idolatry, of 
pride, ſelt- will and love of the world. This there- 
tore is the firſt, grand, diſtinguiſhing point between 
Heatheniſm and Chriſtianity, The one acknow - 
ledges, That many men are infected with many 
vices, and even born with a proneneſs to them: but 
ſuppoſes withal, that in ſome the natural good much 
orerbalances the evil. The other declares that all 
men are conceived in. fin, and ſbapen in wickedueſs ; 
B that! 


( 14 ) 
that hence there is in every man a carnal mind, 
ewhich is enmity againſt God, which is not, cannot be 


febjeft to his law,. and which ſo infects the whole 


ſoul, that there davelleth in him, in his fleſh, in his 
natural ſtate, 2 good thing; but all the imagination 


of the thoughts of his heart, is evil, only evil, and 


that continually. 

2. Hence we may, ſecondly, learn, That all who 
deny this, (call it Original Sin, or by any other title) 
are but Heathens ſtill, in the fundamental point 
which differences Heatheniſm from Chriſtianity, 
They may indeed allow, that men have many vices : 
that they are born with us: and that conſequently 
we are not born altogether ſo wiſe or ſo virtuous, as 


we ſhould be; there being few that will roundly af- 
firm, „We are born with as much-propenſity to 
good as to evil, and that every man is by nature as 
virtuous and wiſe, as Adam was at his. creation.“ 

But here is the $h:3holcth : Is man by nature filled 


with all manner of evil? Is he void of all good? 
Is he wholly faller?- Is his foul totally corrupted ? 
Or, to come back to the text, Is every imagination 


of the thoughts-of his heart evil continually? Altlow- * 
tnis, and you are ſo far a Chriſtian. Deny it, and 


you are but an heathen ſtill. 
3. We may learn from hence in the -h place, 


what is the proper nature of religion, of the religion 


of Jeſus Chriſt, It is Ozpareia {uyns* God's me- 
thod of healing a ſoul which is thus diſeaſed. Here- 


by the great phyſician of ſouls applies medicine to 


heal this fickneſ5 ; to reſtore human nature, totally 
corrupted in all its faculties. God heals our atheiſm 
by the knowledge of Himſelf, and of Jeſus Chriſt 
whom he hath ſent, by giving us faith, a divine evi- 


dence and conviction of God and of the things of 
God; in particular of this important truth, Chriſt ' 
loved me and gave himſelf for we. By repentance 
and lowlineſs of heart, the deadly diſeaſe of pride is 


healed ; that of ſelf- will, by reſignation, a meek and 


thankful ſubmiſſion to the will of God: and for 


the love of the world in all its branches, the love | 


— by 
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of God is the ſovereign remedy. Now this ir 
properly Religion, Faith thus working by Love. 
working the genuine, meek humility, entire dead- 
nefs to the world, with a loving, thankful acquieſ- 


. cence in and conformity to the whole will and word 
of God.. 


4. Indeed if man were not thus fallen; there 
would be no need of all this. There would be no 
occaſion for this work in the heart, this renewal in 
the ſpirit of our mind. The ſuperfluity of godlineſs 
would then be a more proper expreſſion than the 
ſuperfluity of naughtiveſſss For an outſide religion 
without any godlineſs at all, would ſuffice to all 
rational intents and purpoſes, It does accordingly. 


* ſuffice in the judgment of thoſe who deny this cor- 
ruption of our nature. They make very little more 


of Religion than the famous Mr. Hobbs did of Rea- 


ſon. According to him, Reaſon is only, A well-. 
ordered train of Words:“ according to them, Re- 


2 Fl ligion is only a well-ordered train of Words and Ac- 
* tions. And they ſpeak conſiſtently with themſelves ; : 


for it the inſide be not full of .vickedne/5, if this be 
clean already, what remains, but to clcanſe the outfide. 
7 of the cup? Outward reformations, if their ſuppoſi- - 
tion be juſt, is indeed the one thing needful. 


g. But ye have not ſo learned the oracles of God. 
Ye know, that he who ſeeth what is in man, gives 


a far different account both of nature and grace, of 
our fall, and our recovery. Ye know that the great 


end of religion is, to renew our hearts in the image 
of God, to repair that total loſs of righteouſneſs and 
true holineſs, which we ſuſtained by the fin of our- 
firſt parent. Ye know:that all religion which does 
not anſwer this end, all that ſtops ſhort of this, the 
renewal of our ſoul in the image of God, after the 
likeneſs of him that created it, is no other than a 
poor farce, and a mere mockery of God, to the de- 
Uruction of our own ſoul. O beware of all thoſe 
teachers of lies, who would palm this upon you for 
Chriſtianity ; regard them not, though they ſhould 
come 
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come upon you with all tbe deceivablene/5 of unrigbi- 
couſneſi, with all ſmoothneſs of language, all decency, 
yea beauty and elegance of expreſſion, all profeſſions WW 
of earneſt good-will te you, and reverence for the 
holy ſcriptures. Keep to the plain, old faith, once 
delivered to the ſaints, and delivered by the Spirit of 
God to your hearts, Know your diſeaſe? Know WW 
your cure! Ye were born in ſin: therefore_ye muſt | 
be born again, born of God, By nature ye are whol- BW 
ly corrupted : by grace ye ſhall be wholly renewed, 
In Adam ye all died: in the ſecond Adam, in Chriſt, 
ye all are made alive. You that were dead in fins 
hath he guickencd : he hath already given you a prin- 
eiple of life, even faith in him aue loved you, and 
gave himſelf for you! Now go on from faith to faith, 
until your whole ſickneſs be healed, and all that 
mind be in you, which <vas alſo in Chriſt Jeſus ! 


— 
— 


— 


— . 9 m— 3: 
C—  —— — 


— 
— — 


— 


* 


2 — 
r one ey oo ee Rr Iu oe wSooUme oO ooo@©yGS—_—_— 


— _ 
— — — — - 


K.. 


* 


© ©», + *, W3,L = 
"EE. &#; 4 W T7 © 
* wy 4% Y \ * 
. * a * N N * 
3 Iu * 2 * — ** "> 
No af . 4 CS 2 


23 


„. 

8 * 2 4 4 9 1 
N - * 4 ad 
2 3 
— N 470 5 by . * 2 

* 
[4 * Ke CY N 
4 * 87 


1 . ET 
Ag” *. 1 

2 * 1 
» FI - B « C£©; 

n pr -” 
* 3 * 7 l A. 
k 4 4 3 

1 


F< + = 4 8 0 4 : 4 \ g N iS . ; l 
| 2 — 7 1 ; ada. x - \ | \ k $ 7 


* * 2 "Sf 
Po | 1 $A 
C 10 1 : ” - e <q. y „ 5 
„Finn ANTE | fe bees 
P 1 Ni 9 . * 
"1% = mn | 70 
E * * * 
— * SY 
CY l 
* 
« \ 


